Materialism and Cyber Fraud: An Exploration of Transactional Gospel Teachings in Nigeria

Abstract
This study examines materialism and cyber fraud: an exploration of transactional gospel teachings in Nigeria. The rise of materialism in Nigerian churches is rooted in the teachings of the transactional gospel, a religious paradigm where material wealth is perceived as a sign of divine favour and God’s acceptance. The research objectives are ‘investigate the impact of transactional gospel teaching on youth involvement in cyber fraud and examine the impact of materialistic adorations on youth involvement in cyber fraud’. The work was anchored on the Calvinist model, a derivation of Weber's ‘Protestant Ethics and the Spirit of Capitalism’. Warri Metropolis is the study scope because of the prevalence of what the study seeks to achieve. The study was both qualitative and quantitative in the sense that it explored the views of stakeholders (religious leaders and youths) using interviews; also, copies of questionnaires were distributed to 400 youths within the age frame of 15–35 years. Descriptive statistics were used to analyse the respondent’s social demographic characteristics, and the inferential statistics (Pearson Product Moment Correlation) were adopted to analyse the hypothesis of the study. The SPSS version 23 was used in analysing the data. The study concluded that there is a significant relationship between transactional gospel teaching and youth involvement in internet fraud, and also there is a relationship between church materialistic adorations and youth involvement in internet fraud in the city of Warri. The study thus recommended that religious leaders should teach more on salvation and morality rather than prosperity. Again, there is a need for urgent public awareness in collaboration with NGOs, CAN, religious leaders and governments where church leaders and stakeholders can be educated on the danger of teaching the transactional gospel of materialism and the negative consequential effects on the youths in particular and society in general.
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Introduction 
It is no doubt a truism that Africa is notoriously religious, and Nigeria is not an exception. This is true judging from Pew Taiwo (2024), who opined that Sub-Saharan Africa is one of the most religious regions in the world. When Nigerians work, they work religion; when they talk, they talk religion; when they eat, they eat religion; and so every aspect of life in Nigeria is religiously motivated (Interview with Omosomuofa, 2024). Religion plays a significant role in the daily lives of millions, influencing social norms, values, and individual behaviour. Among the various religious practices in Nigeria, Christianity holds a prominent place, with millions of adherents across the country. In recent times, the proliferation of churches and gospel messages in Nigeria calls for serious scrutiny and questioning. Over the years, however, there has been a noticeable shift in the way Christianity is practised, particularly with the rise of the so-called "transactional gospel". The quest for monetisation of the gospel messages and sales of religious items for financial gains is on the rise in Nigerian churches. The transactional gospel, often characterised by its emphasis on material blessings, prosperity, and divine rewards in exchange for faith and financial offerings, has gained substantial traction within Nigerian Christian communities (Diara & Mokwenye, 2019; Enaikele, Adeleke, & Adeoye, 2022). This form of religious practice often promotes the idea that wealth and success are direct signs of God's favour, leading to a growing culture of materialism within the society.
As materialism takes deeper root, it is increasingly perceived as a societal norm, blurring the lines between spiritual devotion and the pursuit of material wealth. This shift in values is not without consequences. There is growing concern that the emphasis on material success, fuelled by these religious teachings, may be contributing to a rise in criminal behaviour. In a society where wealth is often equated with success and divine favour, some individuals may resort to unethical or criminal activities to achieve these material goals (Obiagu, Egbogu, Nwaubani, & Nwaubani, 2023; Chepkwony & Kiplangat, 2022). Hence, this study aims to explore the intricate relationship between the rise of materialistic values, which is becoming a moral malady driven by the transactional gospel, and cyber fraud in Nigeria. By examining this relationship, the study seeks to provide a deeper understanding of how religious narratives may influence behaviour and contribute to broader societal issues.
Literature Review
Transactional Gospel and Its Evolution in Nigeria
The term ‘transactional gospel’ is used to denote or connote the monetisation of the word of God as contained in the Holy Scripture for some monetary gain. In Nigeria, it implies a type of religious practice tied to cause-and-effect, linked with monetary values and religious practices, particularly in Christian groups. This gospel has its roots in the idea that believers might "trade" material blessings like prosperity, good health, or success for money contributions, acts of faith, or ritual participation. It is strongly related to the prosperity gospel, which holds that those who show enough faith or give financially, materially and otherwise to the church are eligible for God's benefits, especially those that are materialistically inclined. This teaching has gained popularity in Nigeria, especially among the Pentecostal and Charismatic organisations, where people are frequently seeking spiritual remedies for their practical issues as a result of social and economic hardships (Interview with Akpokiniovo, 2024).
The transactional gospel has its roots in the global Pentecostal and Charismatic movements, which spread rapidly across Nigeria during the 1980s and 1990s. As Golo (2023) explains, the rise of Pentecostalism in Nigeria coincided with economic decline, political instability, and widespread poverty. In a society where the state was failing to meet the basic needs of its citizens, many turned to religion for hope, security, and the promise of upward mobility (this is the reason Karl Marx posited that religion is the opium of the people). The prosperity gospel, with its focus on material success as a sign of divine favour, offered an appealing message to those struggling with economic hardship.
The rapid urbanisation and rise of mega-churches in cities like Lagos, Abuja, Warri and Port Harcourt further fuelled the spread of the transactional gospel. Large, wealthy congregations with flamboyant pastors became the face of Christianity in Nigeria, promising miraculous financial breakthroughs, job promotions, and healing to those who showed enough faith, often demonstrated through financial contributions to the church (Mwongera, 2025; Golo, 2023). The transactional gospel flourished in this environment, with many pastors emphasising "sowing and reaping" principles where church members were encouraged to give generously to the ministry with the promise of receiving divine blessings in return. 
When asked about the view of Mr Gospel Iwhighwu on the concept of transactional messages in Nigeria, he said:
“Everyone has his/her opinion on what should be done to provoke spiritual blessings and benefits. The measure of one’s faith differs from the other, and so everybody has a point of meeting with the divine for goodwill and spiritual fortune. Whoever wants to give to promote God’s work on earth does that at his/her own volition and not under compulsion (Interview with Iwhighwu, 2024).”
From the foregoing, the respondent is of the view that people have personal opinions on how to receive spiritual blessings, emphasising that there is no uniform approach. Each person’s faith is unique, leading them to different ways of interacting with the divine. The “measure of one’s faith” implies that people experience and express their spirituality in varying degrees. Again, their spiritual connection or understanding differs, influencing how they seek or interpret divine blessings. The statement reinforces that contributions to religious causes, such as offerings or donations, should be made voluntarily. There is no external pressure or compulsion – those who choose to give do so from personal conviction and free will.
Cases of Transactional Gospel (Pastor Omoto Fufeyin and Very Dark Man)
The case involving Omoto Fufeyin, a Nigerian pastor, and a social media figure known as "The Very Dark Man" touches on the broader issue of transactional gospel, which is the practice of promoting the idea that material or spiritual blessings can be obtained through financial contributions to religious causes. Omoto Fufeyin, founder of Christ Mercyland Deliverance Ministry, is one of several Nigerian pastors associated with the prosperity gospel, a branch of Christianity that teaches believers can receive divine favours, such as wealth and health, by sowing financial "seeds" in the church. In his ministry, Fufeyin is known for performing miracles, promising breakthroughs, and encouraging his followers to give in expectation of divine rewards. His methods have drawn significant attention and controversy, with critics pointing out the exploitative nature of the transactional promises made to the congregation.
The Very Dark Man’s Criticism
The Very Dark Man, a social media commentator known for his bold critiques of religious practices in Nigeria, has been vocal against what he views as religious manipulation. He often criticises high-profile pastors like Fufeyin for misleading people into believing that their financial contributions can "buy" miracles, blessings, or divine intervention. He argues that the transactional gospel preys on the vulnerable, especially those in desperate situations, turning religion into a business where people feel compelled to give money to receive blessings. Very Dark Man argued that it distorts the core of Christian teachings, shifting focus from spiritual growth and service to material gain. Pastor Fufeyin and supporters, however, may argue that giving is a form of faith expression and that God rewards those who give cheerfully. Their concern is that only God can reward an act of cheerful giving and not man. 
Practices of Materialist Transactional Gospel in Nigeria 
In a society faced with serious economic hardship, where people are more susceptible to promises of financial miracles. Religious leaders have developed and adopted several practices which include one or more of the following:
1. Material Prosperity as Evidence of God’s Favour: The transactional gospel teaches that material wealth, good health, and success are clear indicators of divine favour. Conversely, poverty or illness is often viewed as a result of insufficient faith or failure to give sacrificially. Kader (2021) & Kwateng-Yeboah (2021) observe that this theology distorts traditional Christian teachings by placing undue emphasis on material wealth as the primary measure of spiritual well-being.
2. Sowing and Reaping: The doctrine of sowing and reaping is central to the transactional gospel in Nigeria. Followers are taught that giving financially to the church, particularly to pastors, is a way of "sowing" into God’s kingdom, which will yield a "harvest" of blessings. Barron (2022) explains that this teaching is pervasive in Nigerian churches, where pastors often encourage their congregations to make sacrificial offerings in exchange for divine intervention in their lives.
3. Miracles and Breakthroughs: Many proponents of the transactional gospel preach the possibility of immediate and miraculous breakthroughs in areas like finances, relationships, or health. The promise of sudden, divine solutions to everyday struggles is appealing in Nigeria, where unemployment, inflation, and political corruption are rampant. Golo (2023) notes that this focus on miracles has led to a culture of dependency, where individuals look to their pastors and churches for deliverance from economic and social challenges rather than addressing the root causes of these issues.
4. Pastoral Authority: In many Nigerian churches, pastors are seen as spiritual intermediaries with the power to influence divine favour. Kwateng-Yeboah (2021) argue that some pastors in Nigeria have built personal wealth and influence by encouraging congregants to give directly to them as "men of God" who can confer blessings on the faithful.
Theoretical Frame 
The Calvinist Doctrinal Model of Materialism
Calvinism is a Protestant religious faith movement founded by John Calvin in the early year of 1536. Calvin strongly believed in predestination, an assumption he deployed to interpreting the Christian teachings of material wealth cum faith equal to spiritual salvation and acceptance by God (Burgess, 2020). Adopting the theological assumptions of Calvinism to analyse the transactional gospel teaching of materialism in Delta State, Nigeria, the key variables that form the tenets of Calvin’s theological assumptions must be explored, variables like ‘providence, vocation, and the doctrine of election will be analysed as they translate to contemporary materialistic lifestyles and practices of youths in Delta State’.
God's Sovereignty and Providence
Calvinism emphasises God's sovereignty over all aspects of life, including material wealth. In Nigeria, this perspective can foster a belief that prosperity is a sign of God’s favour. Churches (religious teachers) anchor their teaching on the notion of material things and wealth as evidential signs of God’s divine acceptance; this is a materialistic mindset interpreting success with spiritual blessing. Calvinists often view material resources as tools for fulfilling God’s mission (Ahn, 2025). The internalised transactional gospel teachings propel a sort of thinking and actions by cyber fraudsters; wealth is seen not just as personal gain but as a means to support the church, help the needy, and spread the gospel (Little, 2024). 
Vocational Work Ethic
According to Little (2024), the vocational work ethic is highly propagated by the Calvinist doctrine. This belief underscores that all work, be it secular or religious, is a service to God. Leading fathers of faith, especially in the Pentecostal denominations in Nigeria, teach that God can bless you with the works of your hands, emphasising that anything that generates income for you is work. They anchor this teaching with scriptural backing: ‘The Lord will bless all the work of the hand’ (Deuteronomy 28:12). This teaching can trigger youths into engaging in dubious criminal professions, such as internet fraud, believing that God will bless them through such as well.
The Doctrine of Election
Little (2025) stressed that God's choosing certain individuals for salvation and heaven based on their financial strength here on earth is one of the election doctrines of Calvinist theology. This belief propels people to strive for financial wealth and material success; youths may strive for financial wealth at all costs, including employing cyber fraud on the proclivity that financial prosperity is a reflection of their elected status to God and heaven, equating material wealth to spiritual standing with God.
Calvinism and Transactional Gospel Teaching: A Critical Review
The rise of transactional gospel movements in Nigeria often echoes Calvinistic themes but may distort them by suggesting that faithfulness directly correlates to material wealth. This conflation can exacerbate materialism, as believers prioritise financial blessings over spiritual growth or communal support, potentially leading to exploitation within religious communities (Collins, 2024). This can create a cycle where individuals seek material gains to confirm their standing with God. Understanding these complex dynamics with the theological axioms provides deeper analysis on how the transactional gospel teaching of materialism and spiritual acceptance remains a conflicting challenge within the Christian community, especially orthodox Christian faith and Pentecostalism.
From the above presentation, it is striking to note that the classical Calvinist theology developed by John Calvin and further refined by Reformed theologians stressed four (4) key doctrines: (i) (i) God’s sovereignty, (ii) divine providence, (iii) predestination, and (iv) the doctrine of election. The Calvinist believes strongly that God gives salvation to mankind at will (grace) and not due to man’s effort. The theorists stressed that material wealth amassment is not a true sign of eternal salvation. Hence, the misinterpretation that wealth equals divine favour emerges from a sociological appropriation of Calvinist themes as stressed by Max Weber’s Protestant Ethic and the Spirit of Capitalism. Explicitly, Max Weber’s sociological interpretation stresses the psychological and ethical implications of Calvinist teachings on discipline, vocational diligence, and frugality. He argued that wealth amassment is a cultural signal of diligence and divine purpose and not a proof of divine salvation (Barron, 2022). Hence, the idea of wealth as divine favour is more a sociological effect than a theological teaching.
In light of the above, the current study did not treat Calvinism as a theological endorsement of materialism but instead considered it as a theoretical lens through which to critique how prosperity gospel movements in Delta State, Nigeria, have distorted Calvinist-like ideas to validate material gain. Hence, this paper was able to analyse how Pentecostal and neo-charismatic movements in Nigeria have selectively and often erroneously adopted fragments of Calvinist ideology, especially the ideas of providence and vocation, to justify materialism. As a result, this paper critically interrogates how these adapted versions of Calvinist ideas are used in the Nigerian religious spaces to legitimise cyber fraud among Nigerian youths in present time. 
The Nexus between Socio-Economic, Transactional Gospel and Criminality
The socio-economic landscape in Nigeria provides fertile ground for the transactional gospel. High unemployment rates, inflation, and economic inequality mean that many Nigerians are struggling to meet their basic needs. In this context, the promise of prosperity through faith and financial giving is an attractive option for many. As Little (2025) argues, the transactional gospel exploits the vulnerabilities of a population desperate for financial stability and social mobility. The gospel offers hope to those who feel abandoned by the state, promising that God will provide for their needs if they demonstrate sufficient faith, usually through financial giving. For many Nigerians, the transactional gospel also provides a sense of control over their circumstances. By presenting a formula—faith plus financial giving equals blessings—the transactional gospel offers a sense of agency to individuals who feel powerless in the face of Nigeria's socio-economic challenges (Kader, 2021). This belief is particularly strong in urban centres, where Pentecostal churches promise rapid success and upward mobility in exchange for devotion and giving.
It is axiomatic and an indisputable fact that Nigeria has in recent times become the headquarters of poverty in Africa. The poverty rate of the recent remains a significant concern. According to data from the National Bureau of Statistics (NBS) and the World Bank, about 40.1% of Nigerians, or approximately 82.9 million people, were living in poverty as of 2020. This figure reflects the number of people living below the national poverty line, which measures the cost of essential needs like food, shelter, and clothing (NBS, 2020). Hunger has in recent times increased; as a result, individuals are pushed to engage in dubious means such as the establishment of churches that teach the sermons of prosperity just to extort members. The connection between the transactional gospel and criminality is rooted in the message that material wealth is the ultimate proof of divine favour. This teaching undermines the traditional Christian values of hard work, patience, and ethical behaviour, replacing them with the idea that financial success can be miraculously achieved, even if through unscrupulous means. The doctrine’s emphasis on instant wealth and miracles fosters a mindset that encourages shortcuts to success, including criminal activity.
Empirical studies have shown that individuals involved in criminal activities, such as cybercrime, often cite religious endorsements as the rationale for their actions. Osuntuyi, Ireyomi, and Aluko (2021) found out that pastors make use of religion to promote the phenomenon of cyber fraud by filling the hearts of their congregant’s youths with prosperity gospel. The negative effect of this is that the congregation ends up having shallow spiritual and ethical knowledge of sacred scripture (Kamsen & Biwul, 2019). Moreover, when religious leaders fail to criticise corrupt individuals to the point of accepting donations and gifts from cyber criminals, it is an indirect way of promoting the act. Adekunle (2023) highlights that some cybercriminals believe that their "blessings" come from God, even when obtained through deceit. In this sense, the prosperity gospel contributes to a breakdown in moral values by endorsing a transactional relationship with the divine, where blessings are bought, not earned through ethical behaviour. In a recent video by Pastor Omoto Fufeyin, while teaching the topic of "first fruits" for the last Sunday of May 2025, he publicly maintained that “once the first fruit has been given unto the Lord, it breaks protocols; even members’ sins are forgiven, including moneys from fraudsters (419), which entails the proceeds of crime” (Pastor O. Fufeyin (personal communication, May 24, 2025).
Furthermore, religious leaders who preach the transactional gospel have, at times, indirectly endorsed criminal behaviour by glorifying wealth without questioning its source. As noted by Ibe and Nwaokoro (2023), “Mega churches and some influential pastors have become complicit in the moral decadence of Nigerian society by placing material wealth at the centre of their religious messages.” This has created an environment where individuals seeking wealth, by any means necessary, believe that they can redeem themselves through financial contributions to the church. An interview with an internet fraudster on a Sunday, September 22nd, 2024, reveals a very shocking and regrettable aspect of going to the church. According to the yahoo-yahoo boy, “We must pay our tithe to allow the flow of financial blessing from our victims.” This revelation in no small measure depicts the very essence of some churches in the 21st century and what they represent. 
Nigeria has witnessed a rise in various forms of criminality, notably cybercrime (locally referred to as “Yahoo Yahoo”), money rituals, and widespread corruption. These crimes are often motivated by the pursuit of quick wealth, which is implicitly encouraged by the transactional gospel. According to Adekunle (2023), many Nigerian youths who engage in cybercrime rationalise their behaviour through religious justifications, viewing their illicit earnings as blessings from God. This ideology feeds directly into the framework promoted by some prosperity preachers, where the means of wealth accumulation are disregarded as long as the outcome is material success. Cybercrime in Nigeria, particularly among the youth, has grown substantially, partly fuelled by a desperation to escape poverty. Ritual killings, where human lives are sacrificed in the belief that they can generate supernatural wealth, have also become more frequent. These practices are increasingly connected to a spiritual worldview that links wealth acquisition with divine intervention, especially as preached in some transactional gospel circles (Enaikele et al., 2022).
Transactional Gospel and Cyber Fraud: A Critical Appraisal
Religious institutions wield significant influence over the moral behaviours of Nigerian youth. In a society where religion plays a central role in public life, churches have the power to shape social and ethical norms. The prosperity gospel, particularly in megachurches, has become a dominant influence on the mindset of many young Nigerians. These churches attract large followings with their promises of wealth and success, often using testimonies of individuals who have supposedly received financial breakthroughs after making significant donations to the church (Onah et al., 2023). This message has particularly resonated with unemployed and underemployed youth, many of whom turn to crime in their pursuit of quick wealth. According to Enaikele, Adeleke, and Adeoye (2022), “the transactional gospel fosters a ‘get-rich-quick’ mentality, where ethical considerations are secondary to achieving financial success.” In such an environment, criminal activities become more appealing, especially when individuals believe they can absolve themselves of their sins through paying of tithes and religious means.
The transactional gospel in Nigeria has been the subject of considerable criticism from both religious and secular scholars. One major criticism is that it promotes materialism over spiritual growth. Instead of focusing on repentance, salvation, and the development of Christian virtues such as love, compassion, and humility, the transactional gospel prioritises personal wealth and success. As Barron (2022) points out, this focus on material prosperity can lead to a shallow, consumerist form of Christianity where faith is seen as a tool for acquiring wealth rather than a transformative spiritual journey.Critics have also raised concerns about the exploitation of vulnerable populations. Many pastors who preach the transactional gospel live in luxury, while their congregants, often from lower socio-economic backgrounds, struggle to make ends meet. Little (2025) argues that this dynamic perpetuates inequality within the church, as the poor are encouraged to give beyond their means in the hope of receiving a financial breakthrough that never materialises.Another significant concern is that the transactional gospel discourages critical thinking and collective action to address systemic issues such as corruption, poor governance, and economic inequality. By focusing on individual breakthroughs and miracles, the gospel shifts attention away from the need for structural reforms that could improve the lives of many Nigerians. Kader (2021) notes that this has led to a form of religious escapism where individuals are encouraged to rely on divine intervention rather than addressing the root causes of their socio-economic problems. 
Purpose of the Study
The main purpose of the study is to investigate the relationship between materialism and cyber fraud: an exploration of transactional gospel teachings in Nigeria’. Specifically, the work sought to:
1. Investigate the relationship between transactional gospel teaching and youth involvement in cyber fraud.
2. Examine the relationship between materialistic adorations and youth involvement in cyber fraud.
Research Hypothesis 
The writer stated its research questions in line with the above specific purpose:
1. There is no significant relationship between transactional gospel teaching and youth involvement in cyber fraud.
2. There is no significant relationship between church materialistic adorations and youth involvement in cyber fraud. 
Methodology 
This study adopted a cross-sectional research design using a mixed-methods survey approach with the intention to investigate the influence of religious teachings on youth behaviour in Warri Metropolis. Warri was purposively chosen, considering its status as an oil-rich city with a dense population and high industrial and religious activity. According to the 2024 estimated population, the Warri metropolis has an estimated population of 1.03 million people. However, 400 persons were sampled using the Taro Yamane sample size determination formula (see Appendix 1).
Male and female youths with age brackets of 15 to 35 years were purposively selected since these age brackets are actively engaged in religious activities, technologically inclined, and are most vulnerable to internet fraud and job-related exploitation. Hence, these age brackets were chosen with the expectation that they will address the research questions meaningfully.
A well-structured, closed-ended questionnaire was used as the instrument for data collection. The questionnaire was divided into thematic sections. Meanwhile, in-depth interviews were used to complement the questionnaire. Four (4) pastors within the Warri metropolis were interviewed. Questions in the interview guide were structured in the form of ‘open-ended’ to enhance exhaustive contribution. The essence of using this approach is to assess how informed the respondents are about the connection between internet fraud and human trafficking.Before the questionnaire was distributed, the questionnaire was presented to two (2) professors of sociology at Delta State University, Agbor & Abraka, to assess both the content and face validity of the questionnaire. We corrected the questionnaire based on their comments before sending it to the respondents. Simple percentage and frequency were used to analyse the descriptive data, and Pearson Product Moment Correlation was used to analyse the inferential data used for the study. Statistical Package for the Social Sciences (SPSS) version 23 was used to run the analysis. SPSS was adopted due to its ease of applicability and acceptability in terms of global standards.
Results and Discussion
A total of 400 copies of questionnaires were administered to the respondents; however, only 389 copies of the research instrument were retrieved, with 11 copies lost. This shows that 97% of the instruments were recovered and 3% lost. The analysis was therefore based on the figure of 389 copies that was retrieved.
Table 1: Socio-Demographic of the Respondents
	
	Frequency
	Percentage

	Sex
	Male
	215
	55.3

	
	Female
	174
	44.7

	
	Total
	389
	100.0

	Age (years)
	15-24
	84
	21.6

	
	25-34
	105
	27.0

	
	35-44
	200
	51.4

	
	Total
	389
	100.0

	Educational status
	Educated
	285
	73.3

	
	Uneducated
	104
	26.7

	
	Total
	389
	100.0

	Employment status
	Employed
	143
	36.8

	
	Unemployed
	246
	63.2

	
	Total
	389
	100.0

	Marital Status
	Married
	112
	29.8

	
	Unmarried
	277
	71.2

	
	Total
	389
	100.0


Source: Fieldwork, 2024
The socio-demographic characteristics of the respondents that took part in the survey are shown in table 55.3 per cent of the respondents were males, and 44.7 per cent were females. The age distribution of the survey participants shows that 21.6 per cent are between the ages of 15 and 24 years, 27.0 per cent are between the ages of 25 and 34 years, and 51.4 per cent are 35 and 44 years. The respondents' educational status revealed that 73.3 per cent were educated, 29 per cent were uneducated and 26.7 per cent were uneducated. The respondents' employment status revealed that 36.8 per cent are in active employment and 63.2 per cent were unemployed. Marital status showed that 71.2% of the respondents are not married, while 29.8% of them are married.
Testing of Hypotheses
Hypothesis 1
There is no significant relationship between transactional gospel teaching and youth involvement in cyber fraud.
Table 2: Pearson test for the relationship between transactional gospels teaching and youth involvements in cyber fraud
	
	Transactional Gospels Teaching
	Youth Involvements In Internet Fraud

	Transactional Gospels Teaching
	Pearson Correlation
	1
	.442**

	
	Sig. (2-tailed)
	
	.000

	
	N
	389
	389

	Youth Involvements In Internet Fraud
	Pearson Correlation
	.442**
	1

	
	Sig. (2-tailed)
	.000
	

	
	N
	389
	389

	**. Correlation is significant at the 0.01 level (2-tailed).


From Table 2, it can be observed that the Pearson correlation coefficient, r, is .442 and that it is significant at (p = 0.000). This means that the null hypothesis is rejected. This shows that there is a significant relationship between transactional gospel teaching and youth involvement in cyber fraud in the city of Warri.
Hypothesis 2
There is no significant relationship between church materialistic adorations and youth involvement in cyber fraud.
Table 3: Pearson test for the relationship church materialistic adorations and youth involvements in internet fraud.
	
	Church Materialistic Adorations
	Youth Involvements In Internet Fraud

	Church Materialistic Adorations
	Pearson Correlation
	1
	.371**

	
	Sig. (2-tailed)
	
	.000

	
	N
	389
	389

	Youth Involvements In Internet Fraud 
	Pearson Correlation
	.371**
	1

	
	Sig. (2-tailed)
	.000
	

	
	N
	389
	389

	**. Correlation is significant at the 0.01 level (2-tailed).


In Table 3, it can be observed that the Pearson correlation coefficient, r, is .371 and that it is significant at (p = 0.000). This means that the null hypothesis is rejected. This can be interpreted to mean that there is a significant relationship between church materialistic adorations and youth involvement in internet fraud in the city of Warri.
Discussion 
The first hypothesis tested revealed that transactional gospel teaching is a factor that necessitates youth involvement in internet fraud in the city of Warri. This implies that it is a factor standing out among many other factors in the study area, especially as revealed from the result obtained in the demographic data, which shows that about 73.3% of educated youths are unemployed and the unemployment rate stands at about 63.2%. This shows that the majority of the youths in the study area are unemployed. This finding is in direct consonance with Adibe and Nwogu (2022) that church clerics preach transactional messages that particularly resonate with unemployed and underemployed youths, many of whom turn to crime in their pursuit of quick wealth. Also, Adeoye & Bello's (2023) studies also supported the findings of this work; unemployment drives many youths in urban settlements in Nigeria, like Lagos, Abuja, and other major hubs like Warri, into engagement in activities like internet fraud for survival. 
The result obtained from the second hypothesis revealed that church materialistic adorations significantly explain the incidence of youth involvements in internet fraud in the city of Warri. Empirical evidence from the study indicates that many churches adore material wealth, and high values are given to those who give more in the church and who possess material things like good clothes, cars and houses; few consider the sources of this material wealth. Onah et al. (2023) studies aligned with this study, maintaining that churches attract large followers with the transactional gospel teachings of wealth and success, often using testimonies of individuals who have supposedly received financial breakthroughs after making significant donations to the church. Furthermore, Adekunle (2023) states the church adoration of material wealth is a testament to the rationalisation of the youths who engage in cyber fraud behaviour through religious justifications, viewing their illicit earnings as blessings from God. This ideology feeds directly into the framework promoted by some prosperity preachers, where the means of wealth accumulation are disregarded as long as the outcome is material success.
Conclusion
Materialism and Cyber Fraud: An Exploration of Transactional Gospel Teachings in Nigeria with a focus on the city of Warri, Delta State, revealed a significant relationship between transactional gospel teachings and youth involvements in internet fraud in the city of Warri. The study revealed that transactional gospel teachings encourage many youths in Warri to engage in illegal activities such as internet fraud, often viewed as a quick way to financial gain. The lack of sustainable employment has directly heightened the appeal for this crime in the city.
Furthermore, material wealth adoration in churches exacerbates the problem of cyber fraud among youths in Warri. Religious clerics with weak moral backgrounds embrace youths with ill-gotten wealth with adorations and reverence, offering them positions in church, all in the name of them sponsoring church projects and offering huge donations. These clerics don’t care about the source of the wealth as they explain that all that an individual has is gotten from God (John 3:27-30):  John answered and said, A man can receive nothing except it be given him from heaven.

Recommendation
· · Public awareness and collaboration with non-governmental organisations (NGOs), the Christian Association of Nigeria (CAN), religious leaders and governments where church leaders and stakeholders can be educated on the danger of teaching the transactional gospel of materialism and the negative consequential effects on the youths in particular and society in general.
· There is an urgent need for religious regulations backed with the authority and law to effect sanctions on erring religious leaders who focus on wealth accumulation and adoration of material wealth. 
Limitations and Suggestions for Future Studies
Although the topic is apt and the research approach is appropriate, a number of limitations are acknowledged. First, the study used a cross-sectional design. This design limits the ability to establish causal relationships between transactional evangelism and youth engagement in cyber fraud/materialistic behaviours. Hence, the current study failed to account for the influence of intervening variables such as peer influence, educational attainment, digital literacy, and educational attainment on transactional evangelism and youth engagement in cyber fraud. Again, the current research is confined to Warri metropolis only. As such, its outcome may not be generalisable to other regions in Nigeria. 
Furthermore, the current research only interviewed four pastors despite the large numbers of pastors in Warri metropolis. In like manner, other stakeholders that are involved or affected, such as youth leaders, victims of cybercrime, or law enforcement agents, were not considered as well. It is on the basis of these identified challenges/limitations that the study submits that future researchers should adopt a longitudinal research design and that future researchers should consider multivariate statistical techniques. Lastly, future research could benefit from the integration of digital ethnography or social media analytics into their model.
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Appendix
 n =    ____N_____
           1+ (N) x 0.052

Where 
n = sample size
N = population
1 = constant
0.05 margin error.

n =    ____1,000,003____
           1+ (1,000,003) x 0.052

n =    ____1,000,003____
           1+ 2,500.0075

n =    ____1,000,003____
           1+ 2,501.0075

n =    399.84006445402
n =    400

